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When a particular means of knowledge does not
have its object 'fully' and clearly established it cannot
be treated as independent at least in so far as the "partially
unknown" portion is concerned. It is then that the question
of incompatibility arises which works as the lingo.. Then
the argument takes the form of tarka ('indirect reasoning')
and becomes an accessory of anumana itself.

Tarka cannot independently prove the existence of
mind but still it can become a substantiating factor to
the agama texts which declare the existence of mind
(even in the case oflsvara). Parasara then quotes passages
like manasaitan kaman pasyan ramate, mano9 sya divyam
caksub131 and etasmat jayate pranah manah sarvendriyam
ca132 in support of this view.

Vedanta Desika then quotes some passages from the
Tattvaratnakara which seem to state that tarka is not
a separate pramana in one place and that it is an
independent pramana in another place. Ultimately
however, this contradiction is resolved by saying that
tarka was mentioned as a separate pramana in a few
places only by virtue of its having a separate purpose
and a separate form. This, therefore, does not prove
the independent character of tarka.

The following fragment (18) speaks of the denotative
power of words. The mutual connection between a word
{sabda} and its meaning (artha} is called abbidha and
this is two-fold as primary (mukhya) and secondary
(jaghanya). When a person uses a word, the meaning
which is conveyed purely by its denotative power is called
"primary". If through this primary meaning we arrive
at another meaning it is "secondary".

The subsequent quotation (19) concerns itself with
an important concept of the real import of words in